Unit 6: Religion and Internal Middle East Politics

Unit 6: Religion and Internal
Middle East Politics

Objectives

At the end of this unit, you wll

Be aware of the following

Wor | dwi de conposition of |slam

Peopl e of the book

Spread of Islamin Southeast Asia/lndian sub-
conti nent

Musl i m | eadershi p practices and identification
Sunni and Shi a school of thought, nakeup/differences
Practice of Shia “Twel vers”

(bservance of Husayn's death by Shia Muslins
Sufi practice within Islam

Conpl exities of Islamwhen applied to society
Al'l enconpassing nature of Sharia

Care taken to determ ne accuracy of hadith
Hanbal i te Sharia school in Arabia

Three Islam c political responses to the West

ldentify

Bilal, fatwa, Hanbalite, deputyship
Syncretism Dar al-Islam

Sharia, hadith

U ama, imam kethib, nuezzin, nufti
Muj ahi dun, nul | ahs, ayatoll ah
Cal i ph, marabout

Sunni, Shia, Sufi, Twelver

Husayn, Karbal a

Realize
Syncretistic nature of SE Asia Muslimpractice

D fferences of |eadership by nation/group wthin
| sl am
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| npact of ulama on Muslimhistory

Per cent ages of Sunni/ Shia practitioners
Conposition of Sharia

Western m sperceptions of Sharia

Expedi ent uses of I|slam
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Unit 6: Religion and Internal Middle East
Politics

“How are the domains of spiritual and political
authority delineated in Islan? This question
approaches one of the nobst fundanental, nobst searing,
nost debated, and as a result, nost enbroiled issues in
| sl am ¢ t hought.”

-- Mohammad Ar koun, Rethinking |Islam

‘“Islamis not a nonolithic
whole. It is as diverse as the
countries that conpose the Mddle
East itself...

Islamis divided into various groups, each with
its own interpretation of the Muslimholy book--the
Qur’ an--and the prophet Muhanmad’ s sayi ngs and deeds.’

--Lt.Col. David Kibble, Mlitary Review, 1995, p. 40.
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l. Islam Outside the Middle East

The presence of |slam anongst Arabic, Persian, and
Tur ki c peopl es seens commonly known. Less under st ood,
but equally inmportant, is the Muslimpresence in the
I ndi an subcontinent, sub-Sahara Africa and Sout heast
Asia. Also, Islamc influence in the Wst is
increasingly felt.

World Muslim Population
1, 080, 000, 000 Peopl e

I ndi an Tur ki ¢ Peopl es
Subcont i nent 14%

32%

Sub- Sahar a
Africa
9%

Sout heast Asi a

Persi a ] 17%
9% Ar abi ¢ Areas

19%

Source: Seyyed Nasr, 'Islam’' in Qur Religions

1. Indian Subcontinent 1slamconprises a majority
presence in Bangl adesh, with mnorities in Sri Lanka,
Nepal, and India. M ssion oriented Sufi orders and
Musl imtraders brought Islamto these areas in the 12th
and 13th centuries. Over 350 mllion Mislimadherents
live in these areas.

2. Sub-Sahara Africa Ssince Mihammad’' s time, when
Bilal, an African, called the Prophet to prayer, |slam
has had an interest and presence in Africa. One
hundred mllion followers of Muhammad practice Islamin
this part of the African continent.
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3. Southeast Asia In the 13th century, Sufi

t eachers, pious nerchants, and nenbers of the Prophet’s
famly who nmarried into Malay royalty spread |slam

t hroughout Sout heast Asia. The 180 mllion
practitioners in Indonesia, Ml aysia, South Philippines
and mnorities el sewhere often follow a nore
syncretistic (blended, including other beliefs or
practices) strain of Islam

Il. People of the Book

Menbers of the Christian and
Jewi sh faiths who live in the Dar al-
Islam (dahr ul-is-lam the Islamc
world...those territories guided by
Islam c | aw) receive specia
protection as “People of the Book.”
| sl am ¢ | aw ( Sharia, sha- REE- ah)
guar ant ees peopl es of these faiths
peace and protection.

For this safekeeping, Jew sh and Christian
adherents may experience constraint on their religious
practice and are subject to unique taxation.

The Qur’an refers to this practice over 50 tines.
For exanple, Sura 5:15 states, “People of the Book!
Qur apostle has cone to reveal to you nuch of what you
have hidden of the Scriptures, and to forgive you nuch.
A light has cone to you from God and a gl ori ous Book,
with which God will guide to the paths of peace those
that seek to please HmMm He will lead themby H's wl
fromdarkness to the light; He will guide themto a
straight path.”

In Sura 17:19 we read, “Let the People of the Book
know t hat they have no control over the grace of God;
that grace is in H's hands al one, and that He
vouchsafes it to whomHe will. God' s grace is
infinite.”

This recognition of “People of the Book”
establ i shed | ong periods of harnoni ous
Jewi sh/ Christian/Islamc relations in sonme European and
M ddl e Eastern countries. Recognition of Sura 2: 256
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(“There shall be no conpulsion in religion”) did nuch
to pronote such periods of harnony and peace.

lll. Clergy/Leadership

Though Islamis a “religion of |lay people w thout
priesthood...a society in which all the nenbers enjoy
equal religious status” (Jacques Jomer, How to
Understand Islam p. 58), there are |earned elites,
comunity | eaders, and public officials who pronote and
ensure good noral behavior in society.

1. Ulama (oo-1a-nah). Leadership centers around the
ulama. These | earned nen are responsible for
interpreting divine |aw and adm nistering Islamc
society. Sone of the ulama are experts in the study of
sacred texts, the tradition associated wth exegesis of
the Qur’an, and the hadith (hah-DEETH, the tradition of
what Muhammad and his conpani ons said and did).

Theol ogy, law, and nysticismare also part of the
curriculumfor individuals desiring to becone part of
this sel ect group.

U ama personnel serve as
teachers, preachers, market-
I nspectors, judges, notaries, and in
various state positions--as scribes,
secretaries, and royal counsels. Even
in states where secular lawis in
effect, the cooperation of the ul ama
i's necessary for successful
gover nnent .

A wide variety of other titled nmen can nmake up the
ulama. An imam (i-MAHM | eads prayers for the
faithful. At times, imans al so derive authority from
their abilities in religious scholarship. A muezzin
(mo-uh-THthin) is the crier who calls worshippers to
prayer. Muftis (MJF-tees), scholars in Islamc | aw,
present fatwa, formal decisions given on |legal, noral,
or doctrinal questions. Oten the procedures for
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arriving at consensus are conplex and intricate.
Mujahidun (noo-ja-hid-OON) are present day activists
who seek to revive |Islamc society.

Mullahs (MJL-| uhs) are local Shi’ite nen of
religion. An ayatollah (a-yat-ool-LAH) is a nmullah who
achi eves the highest |evel of |eadership in the Shia
communi ty through extensive academ c study.

| slam ¢ scholar, Dr. Fathi Osman describes alimor
| earned persons in the field of Islamc know edge.

“Al t hough Isl am does not require an established
clergy to carry out certain religious duties or to be
in charge of them a necessary devotion and
specialization to the study of Islam has
energed. .. Gadual ly, the necessary devotion of tine to
the study of Islam and to teaching it, in addition to
the necessary establishnent of an institution for
carrying out such a task, led to the appearance of a
separate profession which gathers and categorizes these
| ear ned persons who may work as imams (who | ead the
masses in their prayers and preach to themin the
nmosques), teachers and j udges.

These ulama have gai ned the public
respect for their Islamc know edge and
for being continually eager to
represent the masses and defend the
weak against the influential and the
aut horities.

Over the long Islamc history, many ul ama have
been the | eaders of the masses in their struggle
agai nst internal despotismor external invasion and
sonme have achi eved the honor of martyrdom

The Islam c state always regarded the views of the

ulama highly, but it could never be | abeled as a
theocratic state since the ulama never clainmed that

135



Unit 6: Religion and Internal Middle East Politics

t hey shoul d nonopolize authority: they were equal
citizens who could never enjoy any theocratic or other
privilege over others just because they were |earned
about | slam

In nodern times, the ulama have suffered fromthe
deterioration of religious education and institutions
and fromthe | oss of independence by becom ng
gover nment enpl oyees.” (“Mst Commonly Used Islamc
Terms,” NS 3300, Dr. Kam | Said, Supplenentary
Material, p. 42).

Hi storically, caliphs (KAY-lifs) provided religious
and civil |eadership to Muslimcomunities from A D.
632 to the md-thirteenth century. In practice, Kkings,
sul tans, and the ul ama took over caliph powers fromthe
ninth century onward.

“Friends of God” or popular saints

are called wali or marabouts ( MAHR- eh-
boots). Locals often see these holy

i ndi vi dual s as possessi ng

spiritual /nystical powers and seek out
their prayers and bl essings. Though
condemmed in sonme orthodox Islamc
circles, pilgrimges to these |iving
saints or visits to the tonbs of their
dead still occur.

In the Muslimworld, two maj or schools of thought,
the Sunni (SOON-nee) and Shia ( SHEE-uh) are present.
The origin of these groups centers nore on political
vi ewpoi nts than dogma. Early responses to the question
“Who | eads at the death of Muhanmad? defined the
differences in these two novenents.

2. Sunni  Sunni elders saw Mihanmad’ s successor as

chosen by the community of those who foll ow the Sunnah
(SOON- nuh) or ethical/religious Mislimpath..
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Aut hority rests in the comunity,
gui ded by ul ama consensus and
| slam c | aw

Leaders do not take on the mantle of Muhammad.
Rat her, they protect and defend Islam seeking to apply
God’'s law to society. Mst Sunnis believe the Sharia
(religious law of Islam was codified and cl osed by the
10th century. Approxi mately 85 percent of the Mislim
worl d follows the Sunni branch.

3. Shia shia followers believe Mihammd specified
that his cousin and son-in-law Ali would be his
successor. . .

The chari sma of Muhanmad passed on in
direct blood lineage through a famly
dynasty. Religious and political
authority rests in i mans al one.

The Sharia is always open, subject to fresh
reformul ati ons of Sunna, hadith, (traditions of what
Muhamrad and his conpani ons said and did) and Qur’ an
interpretations. Found in Iran, south Iragq, parts of
Lebanon and el sewhere, the Shia branch makes up roughly

15 percent of the Muslim conmunity.
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Twelvers, al so known as the Imamiyya
(I'thna Ashari Shia), are the |argest
group within Shia Islam They believe
that twelve imans existed on earth
The twelfth imam al-Mahdi, went into
hiding in 874 A D. Shia schol ars--
muj t ahi ds or ayatol | ahs--now serve as
the hidden i mani s spokespersons. (See
HarperCol lins Dictionary of Religion,
pp. 541-542.)

4. Sufi

Wthin both Sunni and Shia circles there are branches
of nystical/spiritual intensity. The Sufi school of
t hought defines this nystic orientation.

Li ke the heart of the body of Islam-invisible
fromthe outside but giving nourishnment to the whol e
organism Sufi pietismexerts a major influence.
Recalling the austere |ife of early Mecca and Medi na,
Sufis often practice ascetic ways.

Their living in the presence of God,
bei ng absorbed into God, is often
experienced through intense renderings
of scripture, poetry or nusic.
Ecstatic, nystical states often result.

V. Political Life

The rel ati on between Islamand political life is
conplex. There is no conpartinentalized

secul ar/spiritual dichotony within Islam The entire
world is a spiritual reality, perneated by religion
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God is all powerful over human affairs. The
Prophet hood and Sharia are the basis for political
life. Deputyship, an expression of the dom nion
humanki nd denonstrates over this world, is fulfilled
through the religious | eaders--the ul ama

The foll owm ng questions
address sone of the religio-
political tensions currently
raised within many M ddl e Eastern
countries.

After experiencing some formof colonial rule
for nost of the 20th century, how can Mislim
dom nated countries now oversee their own
affairs, inplenenting sonme degree of Islamc
gover nnent ?

How does an Islamc society react to or
integrate the sweeping results of
i ndustrialization?

I n what ways do aggressively mlitant
religionists fit in with nore conciliatory
fell ow believers?

Can authentic religious and cultural integrity
be mai ntai ned through perceptions of | oss--
whet her in status, dignity, belief, or
lifestyle?

What degree of tolerance is allowed for
m sbel i evers when they rul e over true
bel i evers?

V. Sharia/Hadith

Dr. Kam | Said, Naval Postgraduate Schoo
instructor in Islamc affairs, gives the follow ng

description of the Sharia (Islam c Law).
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1. *“The Sharia prescribes directives
for the regulation for the individual
as well as collective life. These
directives touch every aspect of life
as religious rituals, persona
character, habits, norals, famly
life, social and economc affairs,
adm nistration, rights and duties of
citizens, judicial system |aws of
war and peace and international

rel ations.

These directives reveal what is good and bad, and
what is beneficial and useful and what is injurious and
har nf ul

The Sharia is a conplete systemof |life and an
al | -enbraci ng soci al order.

The Muslim thought of a good society is that where
Sharia | aw woul d be enforced by the state.

2. Sources of the Shari a.

a. The Qur’ an.

b. Traditions consisting of Sunna (Prophet
Muhammad’ s practice and way of life), and hadith

(reports of what Miuhammad did or said).

c. Anal ogi cal [explanations which conpare point by
point wth something simlar] deduction.

d. Consensus opi ni on.
e. ljtihad: Independent judgnment in a |egal or

t heol ogi cal question, based on the interpretation of
t he above four Usul (sources).
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3. The nobst authoritative books of hadith are the
foll ow ng two:

a. The Sahi h of Bukhari (d. 870).

b. The Sahih of Muslim (d. 875), the work of
Bukhari being the superior of the two in its nmethod of
classification...

None of the above books of hadith was comm ssi oned
by any authoritative body, as no such body exists in
| sl am

They were coll ected on Se—
the initiative of the
Compi l ers. Each one of [the
hadith] had to be critically
exam ned and accepted by the
community before being
recogni zed as an
authoritative work.” (pp. 20-
21, Syllabus, Islamc
Civilization, NS 4300.)

VI. The Four Major Schools of the Sharia

1. Hanafite (HA-nuh-fit). These followers of |nmam Abu
Hanifa (d. 767) are found in Pakistan, |ndia,

Af ghani stan, Turkey, Iraq, Syria, China, North Africa,
Egypt, and in the Ml ay Archipel ago. Broad-m nded

w t hout being lax, this school appeals to reason
(personal judgnment) and a quest for the better. It is
generally tolerant and the |argest novenent within

| sl am

2. Malikite (Ma-1i-kit) Following the tradition of

| mam Mali k (d. 795), this school appeals to “common
utility...the idea of the cormmobn good.” Arabia, North
and West Africa, Upper Egypt and the Sudan is the

| ocati on.
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3. Shafiite (sha-FI-it) A Shafii’s (d. 855) thought
i nfl uenced | ndonesi a, Southern Arabia, Lower Egypt,
parts of Syria, Palestine, Eastern Africa, India and
South Africa. Tradition, the consensus of the Muslim
communi ty and reasoni ng by anal ogy are characteristics
of this school

4. Hanbalite (HAHN-buh-1eyet) | nmam Hanbal (d. 855),
from Baghdad, followed a strict interpretation of the
Shariah. Strong in present day Arabia, especially
Saudi Arabia, Hanbal thought influenced the revivali st
i bn Abd al - Wahhab.

VII. Western Misperceptions

The Prince of Wales, in a speech entitled “Islam
and the West,” addressed the Oxford Center for Islamc
Studies, 27 Cct 1993. Prince Charles said the
foll ow ng concerning Western perspectives on Shari a.

“[Pleople...frequently argue that the sharia | aw
of the Islamc world is cruel, barbaric and unjust.
Qur newspapers, above all, |ove to peddle those
unt hi nki ng prejudices. The truth is, of course,
different and al ways nore conplex. M own
understanding is that extrenes are rarely practiced.
The guiding principles and spirit of Islamc |aw, taken
straight fromthe Qur’an, are those of equity and
conpassion. W need to study its actual application
bef ore we make judgnents...
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We nust distingui sh between systens of justice

adm nistered with integrity, and systens of justice as
we may see them practiced which have been defornmed for
political reasons into sonething no |longer Islamc. W
must bear in mnd the sharp debate taking place in the
Islamc world itself about the degree to which the
application of that lawis continually changi ng and
evol ving.” (NS 3300), pp. 60, 61.

VIII. Islamic Responses to the West

CGeorge Gawych, art of war in the Mddl e East
instructor at the U S. Arny Command and General Staff
Col | ege, Fort Leavenworth, Kansas, identifies three
broad responses within Islamto Wstern chal |l enges:
secul ari sm fundanentalism and noderni sm

1. Secularism These countries seek to keep Islam
separate frompolitics. Nationalism secularismis the
primary force in nodern history. The state inposes no
| sl am c practice upon society. Religion becones a
matter of private conscience. “Secularists argue that
Islamonly suffers when rulers or religious
institutions use the faith for political ends.
Rel i gi ous | eaders shoul d concern thensel ves with
‘saving souls’ and uphol ding society’s noral order.”
(Mlitary Review, Sep 95, p. 35.) Turkey andlIrag are
two nodern secul ar states.

2. Fundamentalism These fol | owers
believe in absolute religious and
political unity. *“Everything nust be
under Islamc Law s rule, as it was in
Muhammad’ s tinme in Medina.
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All state institutions must be clearly and
unequi vocal ly Islam c, including the armed forces.
Wars must be conducted for ideological and cul tural,
not national, ends.” (MR p. 35). Saudi Arabia and Iran
could be classified in this novenent.

3. Modernism This is the niddl e ground between the
above extrenmes. VWile not followng a rigid separation
of religion and politics, nodernists also do not fuse
them together. The |egal system bal ances |Islamc and
natural law. “Patriotismand nationalismsonetines
appear to hold greater sway than |Islam c ideol ogy.

Egypt and Jordan are noderni st states.” (MR p. 36.)

“Vow to do your best.”
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Vocabulary List: Religion and Internal
Middle East Politics

Ayatollah (a-yat - ool - LAH) A mul | ah who achi eves the highest
| evel of |eadership in the Shia community through extensive
academ c study

Bilal (bee- LAHL) An African who called the Prophet Mihammad to
prayer

Caliphs (KAY-1ifs) Historic |eaders who provided religious and

civil leadership in Muslimcomunities fromA D. 632 to the
md-thirteenth century. |In practice, kings, sultans, and
the ul ama took over caliph powers fromthe ninth century
onwar d.

Dar al-Islam (dahr-ul -is-LAM The Islanic world...those
territories guided by Islamc | aw

Deputyship An expression of the domi ni on humanki nd
denonstrates over this world which is fulfilled through
religious |eaders--the ul ana.

Fatwa ( FAT-wuh) Fornmal decisions given on legal, noral, or
doctrinal questions. Oten the procedures for arriving at
this consensus are conplex and intricate.

Hadith (hah-DEETH) Traditi ons of what Muhanmmad and his
conpani ons said and did

Hanbalite (HAHN-buh-1eyet) [|nmam Hanbal (d. 855), from Baghdad,
followed a strict interpretation of the Shariah. Strong in
present day Arabia, especially Saudi Arabia, Hanbal thought
i nfluenced the revivalist ibn Abd al - Wahhab.

Imam (i - MAHM) Leads prayers for the faithful. Al so, these
| eaders may derive authority fromtheir abilities in
religious schol arship.

Mahdi (MAH-dee) The 12th i mam who al | egedly went into hiding.
Messi ani ¢ expectations wthin Shia thought see this figure
returning to earth in the | ast days.
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Marabouts (MAHR- eh-boots) “Friends of God” or popul ar saints.
Local s often see these holy individuals as possessing
spiritual /nystical powers and seek out their prayers and
bl essings. Though condemmed in sone orthodox |slamc
circles, pilgrimages to these living saints or visits to the
tonbs of their dead still occur.

Muezzin (nmoo- uh-TH-thin) The crier who calls worshippers to
prayer

Mufti (MUF-tee) Scholars in Islamic |aw

Mujahidun (noo-ja-hid-OON) Present day activists who seek to
revive Islamc society

Mullahs ( MUL- 1 uhs) Local Shi’ite men of religion

People of the Book Jewi sh and Christian believers who |ive under
the Dar al-lslam often enjoying special protection in
exchange for unique taxation

Sharia (sha- REE-ah) Religious |aw of |slam

Shia (SHEE-uh) Fol |l owers who bel i eve Muhanmad specified that
his cousin and son-in-law Ali would be his successor. The
chari sma of Muhanmad passed on in direct blood |ineage
through a famly dynasty. Religious and political authority
rests in imans al one.

Sufi (SO0 f ee) Wthin both Sunni and Shia circles there are
branches of nystical/spiritual intensity. This school of
t hought defines the Sufi nmystic orientation. “Like the
heart of the body of Islam-invisible fromthe outside but
gi ving nourishnment to the whole organism” so the pietism of
this school exerts an influence on all Islam

Sunna ( SOON- nuh)  Prophet Mihammad’s practice and way of life

Sunni (SOON-nee) Elders who saw Mihanmmad’ s successor as chosen
by the community of those who follow the ethical/religious
Musl im path. Authority rests in the community, guided by
ul ama consensus and Islamc | aw.

Syncretistic Bl ended, including other beliefs or practices
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Twelvers The largest group within Shia Islam These
i ndi vidual s hold that 12 imans existed on earth.
Believing in the necessity and infallibility of the office
of Ilmam these Shiites regard the imamas the only person in
the community with the authority to interpret religion.

Ulama (oo-1a-mah) Leadership centers around these | earned nen
who are responsible for interpreting divine | aw and
adm nistering Islamc society. Theology, law, and nysticism
are also part of the curriculumfor individuals desiring
to becone part of this select group.
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Review Quiz: Religion and Internal Middle East
Politics

Part 1--Matching Place the letter of the
nost correct answer in the blank provided.

1. Bi | al A. An expression of the dom nion
humanki nd denonstrates over this
2. Mahdi world which is fulfilled through
religious |eaders--the ul ana.
3. Dar al -1slam
B. Jewi sh and Christian believers who
4. Deput yshi p live under the Dar al-Islam often
enj oyi ng special protection in
5. _ Hanbal i te exchange for taxation.
6. Peopl e of the C. The largest group within Shia Islam
Book Believing in the necessity and
7. Twel vers infallibility of the office of I mam
these Shiites regard the Imam as the
8. | mam only person in the comunity with the
authority to interpret religion.
9. Fat wa
D. A mullah who achi eves the hi ghest
10. Kat hi b | evel of |eadership in the Shia
communi ty through extensive academ c
1. Cal i phs st udy.
12. Ayat ol | ah E. An African who called the Prophet

Muhammad to prayer

F. Historic | eaders who provided
religious and civil oversight in
Muslim communities fromA D. 632 to
the md-thirteenth century. In
practice, kings, sultans, and the
ul ama took over their powers fromthe
ninth century onward.
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G The Islamc world...those territories
gui ded by Islamc | aw.

H. Fornmal decisions given on |egal,
noral or doctrinal questions.

| . Imam Hanbal (d. 855), from Baghdad,
followed a strict interpretation of
the Shariah. Strong in present day
Arabi a, especially Saudi Arabia,
Hanbal thought influenced the
revivalist ibn Abd al - Wahhab.

J. Leads prayers for the faithful.

K. Describes one who perforns
preacherly duties.

L. The 12th i mam who al |l egedly went
into hiding. Messianic expectations
wi thin Shia thought see this figure
returning to earth in the | ast days.

Part 2--Matching Place the letter of the

nost correct answer in the blank provided.

1. U ama

2. Mul | ahs
3. Muezzin
4. ______ MNarabouts
5 Shi a

6. ___ Mfti

7. Muj ahi dun

A. “Friends of God” or popul ar saints.

B. The crier who calls worshippers to
prayer

C. Scholars in Islamc | aw

D. Present day activists who seek to
revive Islamc society

E. Local Shi’ite nmen of religion

F. Religious |aw of Islam
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10.

11.

12.

13.

Syncretistic
Sunni

Sunna

G

Fol | oners who bel i eve Muhammad
specified that his cousin and son-in-
law Ali would be his successor. The
charisma of Muhammad passed on in
direct blood |ineage through a
famly dynasty.

Tradi tions of what Muhanmad and his
conpani ons said and did

Wthin both Sunni and Shia circles
there are branches of nystical/
spiritual intensity. This school of
t hought defines this nystic
orientation.

Prophet Miuhanmmad’ s practice and way
of life.

El ders who saw Muhammad’ s successor
as chosen by the community of those
who follow the ethical/religious
Musl i m pat h.

Bl ended, including other beliefs or
practices

Leadership centers around these

| earned nmen who are responsible for
interpreting divine | aw and

adm nistering Islam c society
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Part 3--Multiple Choice Pl ace the letter of the
nost correct response in the blank provided.

1. Shia Islamis practiced in
A. Sub- Sahara Afri ca.
B. Iran, south Iraq, parts of Lebanon and in smaller
el ements of I|slam el sewhere.
C. Sout heast Asi a.

2. Wthin Shia Islam religious and political authority
rests wth the al one.

A. 1 mans

B. premers

C. kings
3. “Twel vers” are the largest _ school of thought.

They believe 12 infallible imans existed on earth.

A. Sunni
B. Shia
C. Hanafite
4. nmystics and pietists can be found in both

Sunni and Shia Islamc circles.

A. Sufi
B. Mufti
C. Uam
5 Response to what question led to the establishnment of

Sunni and Shi a schools of thought within Islan®
A. How literally do we interpret the Qur’ an?

B. Wio | eads at the death of Muhanmmad?
C. When does the nmonth of Ramadan occur?
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6. el ders see Muhammad’ s successors as being
chosen by the community who follow the ethical/religious path.

A. Shi a
B. Sunni
C. “Twel vers”

7. VWhat approxi mate percentage of the Muslimworld foll ows

t he Sunni branch?

A. 35%
B. 50%
C. 85%
8. el ders believe successors to Muhammad nust

follow froma direct blood |ineage fromthe Prophet hinself.

A. Sunni

B. Shia

C. Marabout
9. The Shi a school of thought makes up what approxi mate
percentage of |Islam as a whol e?

A 5%

B. 30%

C. 15%
10. In the 12th and 13th centuries, m ssion-oriented Sufi

orders and Muslimtraders brought Islamto

A. Spai n.

B. Egypt.
C. the Indian subconti nent.

1. Wthin Shia Islama/an __ is a man of religion

known for his extensive academ ¢ study, who is | ooked upon as
achi eving the highest |evel of scholarship.

A. 1 mam

B. rmuj ahi dun
C. ayatollah
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12. |l ead the Islam c masses in prayers and
preach in nosques.

A. Miezzin
B. | mam
C. Fatwa
13. or “friends of God” enjoy a status simlar to

that of a popular saint. Pilgrinmages to their graves may occur
in sone Islamc circles

A. ©Mar abouts

B. Caliphs
C. Shari ah
14. Saudi Arabia and Iran could be classified as

religious/political states.

A. secul ari st
B. fundanentali st
C. noderni st

15. Egypt and

are noderni st, |Islamc states.

A lraq
B. Libya
C. Jordan

Part 4--True/False Place a T or Fin the
bl ank provi ded.

1. Political expressions of |Islampresent a nonolithic
whol e, being the same throughout countries of the
M ddl e East.

2. | sl am practice and thought in SE Asia often includes
el ements of other belief systenms within its way of
life.
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10.

11.

12.

13.

14.

The Qur’an refers to the practice of ‘People of the
Book’ over fifty tines.

At times throughout history, I|slam-Judaism-
Christianity experienced | ong periods of harnony due to
t he “Peopl e of the Book” recognition.

Islamis a religion of |ay people w thout a priesthood.
Al'l nmenbers enjoy equal religious status before God.

Throughout Islamc history, many ul ama have |led their
peopl e agai nst external invasions and internal tyranny.

A mullah is a local Shiite man of religion.

Many Sunni practitioners believe the Shariah was
codified and cl osed by the end of the ninth century.

Wthin Shia Islam the religious |aw is always open to
fresh refornul ati on.

Throughout their history, “Twelvers” within Shia Islam
have often hid their belief and practice from ot hers.

The rel ati onship between Islamand political life is
straightforward and sinple.

Wthin Islam the entire world is a spiritual reality,
per neated by religion.

The Sharia applies only to personal ethics and
spiritual concerns.

Each one of the hadith underwent a critical exam nation
by the scholarly Islamc comunity before being
recogni zed as authoritative.

“Dream . .think...becone.”
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(Mlitary Review, Vol LXXV, Sep-Cct 1995, No. 5), pp. 40-45.

Nasr, Seyyed Hossein, “lIslam” Qur Religions, ed., Arvind Sharna,
(New York: HarperCollins, 1995).
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Suppl enentary Texts, Dr. Kam | Said), p. 42.
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Resources for Further Study

In addition to bibliographies listed in Units 8
(Fundanmental i snms) and 13 (Country Studies), see the foll ow ng:

Berkey, Jonat han, “Wat Connects Kabul to Los Angeles?,” (New
York Tinmes, Letter to the Editor, 3 OCT 1996), p. Al4. A
t hought - provoking letter treating the diversity found
wi thin Sharia throughout the world.

Moyers, Bill, The Arab Wrld, Conversations on Arab Hi story,
Religion and Culture, (Public Affairs T.V., Mstic Fire
Vi deo, Inc., Cooper Station, New York, 1990). Parts Three
(I'mage of God) and Five (Arabs and the West) of this five
part PBS series are especially helpful in treating religion
and internal Mddle East politics.

Sciolino, Elaine, “The Many Faces of Islamc Law,” (New York
Times, 27 Oct 1996), page E4. A hel pful, succinct
expl anation of the variety expressed by Sharia throughout
the Mddle East. An excellent overview of the subject.

“Vow to do your best.”
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